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THE HMQQB WAYS OF OLD - riE NOW MUST STUDT 

These are s t o r i e s o f how the Hnoob l i v e d i n the o ld days 
from whai our ancestors made us persons up t o t h e present • 

When we were bom^ our parents t o l d us t o m k e our l i v i n g : 
by Qiaking knives^ axes^ and machetes^ and hoes t o plant 
crops t o feed our f a m i l i e s ^ so we w i l l have food f o r t h e 
next y e a r . 

We s t a r t naking r i c e f i e l d s from Warch through A p r i l . 
A f t e r burning away t h e undergrowth, we p lan t crops such as 
squash, sugar cane, cucumber and others so w i l l have food 
i n the f u t u r e . 

When we have new crops, what do we do? F i r s t we must 
g ive o f f e r i n g t o t h e house s p i r i t s and the s p i r i t s o f our 
dead r e l a t i o n s . We must k i l l two di ickens t o thank the s p i r i t s 
s ince the s p i r i t s made i t possible f o r us t o have food t o e a t . 
Thus we have t o thank the s p i r i t s f i r s t . Then we are g lad t h a t 
we have a place where we can p lan t our l i v e s i n the f u t u r e . 
I f we have new crops, we s t i l l w i l l thank the s p i r i t s more than 
t h a t . 

We t h e Hmoob t r i b e i n t h i s wor ld , have known t h a t the 
t r a d i t i o n s which the ancestors showed us so t h a t we can make 
l i v i n g s a r e l i k e t h i s . We must teach our c h i l d r e n and continue 
f o r t h e next centur ies and the next r a c e . Up t o the present , 
we have known t h a t our custom i s t h a t of making r i c e f i e l d s , 
f o r e v e r and ever . So we thought i t was not an important t h i n g , 
though we do i t u n t i l our death, i t w i l l never g ive us any good 
new t h i n g s . We say t h a t customs have been l a i d down by our 
ancestors . I f we say new ways a re good ways and w i l l l a s t 
f o r a l l our l i v e s i n the f u t u r e , people s t i l l w i l l say t h a t 
these ways are not t h e ways of our ancestors , even knowing t h a t 
those are not good. They w i l l never be a b l e t o read and w r i t e 
words, never be t h e leaders of people, never know about the k ing , 
and w i l l never know any customs of the wor ld . We know only 
t h a t a f t e r e a t i n g we must go back t o the f i e l d s and r e t u r n , r a i s e 
an imals , p lant opium year a f t e r y e a r , summer through f a l l . 
I t i s l i k e a g r inder which goes round and round and re turns 
t o the same p lace . Hmoob t r a d i t i o n s a r e l i k e t h i s , so we must 
t e l l our race and our r e l a t i v e s the t r u t h t h a t now we must 
have new thoughts: maet send our c h i l d r e n t o get an educat ion 
so when they a r e grown up, they w i l l be able t o do vrtiat they 
want and they can do anything t o make t h e i r l i v i n g . Every th ing 
pains you only on your s k i n . The important t h i n g i s educat ion 
t o know about the customs of God, and t o f o l l o w him. This i s 
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the way we w i l l have new l i v e s and new ways, and we can see 
tha t t h e r e i s a way t o walk i n the f u t u r e and we w i l l be 
comfor table , happy without end« God's way i s the most 
important way. The ways which I described above a re on ly t h e 
sk in and they a r e not very important o 

MAKIMG RICE CAKES 

This i s a d e s c t i p t i o n about the Hmoob methods of making 
cakes. What do we do when the new r i c e i s harvested? When 
the new r i c e i s ready t o h a r v e s t , we go t o ga ther i t f rom the 
r i c e f i e l d , and dry i t . When i t i s r e a l d r y , we take i t t o 
pound, or m i l l , then to soak. When i t i s good enough, we w i l l 
steam i t . We prepare a mortar pest les of curved wood which w i l l 
be pounded by two persons® 

Vhen the r i c e i s w e l l melted and s t i c k y , we t a k e eggs 
using only the ye l low yo lk t o spread over t h e r i c e th resher 
and t h e hands of the persons who a r e going t o make cakes, so 
t h a t t h e i r f i n g e r s w i l l not s t i c k . Then we take the s t i c k y 
w e l l - m e l t e d cake from the moter and make round c a k e s W e cut 
banana leaves to cover each cake to p ro tec t them from b u m i r g 
when you roast them. This i s the method of making Hmoob cake. 

MAKIIC A NEW HOUSE 

This i s a d e s c r i p t i o n about the customs of making a new 
Hmoob house. 

When we a r e going t o b u i l d a new house, we must sharpen 
our machetes, axes , and kn ives . We measure the l e n t h and 
w i d t h , t h e s i z e of the bu i ld ing # a l l the posts and everything 
w i t h which we w i l l make t h a t house. We use s p e c i a l grass t o 
make roofingo When the bu i ld ing i s coo9)leted, we must make 
a f i r e placeo I t looks l i k e a s tove , but we can put only a 
l a r g e f r y i n g pan on i t t o b o i l a n i n a l food and o thers . We 
make bedrooms, water buckets, cha i rs and sometimes use bamboo. 
We use these t o serve our f a m i l i e s . This i s the custom 
of t h e Hmooh. 

MOVINS TO A NEW VILUGE 

This i s a d e s c r i p t i o n about how we move and looking f o r 
a new v i l l a g e . We have to look a t t h e mountainranges and views 
t o see i f they a r e good and t h e r e w i l l be mountains around the 
v i l l a g e . The place where you w i l l bu i ld your house, you have 
to look south and n o r t h , east and west t o see i f they a r e a l l 
i n good v iew. 
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Whan you > d l l b u i l d your house, you must do l i t e th is : 

count out as inany r i c e gra ins as t h e r e a r e people i n your 
f a m i l y . Then d ig a hole and pjace those r i c e g r a i m i n the 
ho le f o r one night« I n t h e mornipg^ go bade t o open the hole* 
I f ants have eaten those grains^ i t neans t h a t p lace has 
"Phi" . I f the gra ins are s t i l l t h e saine as when you pl&ee 
them i n the h o l e , i t mane t h a t p lace does net have "Phi" and 
you can bu i ld your house t h e r e . 

The r i c e grains a r e l i k e t h e souls of your people i n your 
f a m i l y , vdio w i l l not be s ick i f those l i c e grains a r e s t i l l 
i n the same p l a c e . That p lace w i l l be good f o r b u i l d i n g house, 
you w i l l have enough food and doing anyth ing w i l l be good 
f o r you. So i n b u i l d i n g a house you must look f o r a good place 
as descr ibed above. This i s the msthod of b u i l d i n g a new 
house and xoovir^ t o a new v i l l a g e . 

HCRSE TRANSPORT 

How can we use horses t r a n s p o r t a t i o n t o c a r r y r i c e ? 
We must Z2^e two wooden saddles , one to cover thB horse*s 
back, and one to put over t o t i e t h i r d s on. We put the second 
over t h e other one t o t i e two baskets on. We have t o balance 
the weights so each s ide w i l l be equa l ly heavy. 

A BIACKSMITH 

This i s the d e s c r i p t i o n of the b lacksmi th . I am going to 
t e l l about inyself f i r s t . 

Hy name i s "Iftsuab Vas L a u j , " or "lua va l o . " When I 
was twenty f i v e years o l d , I d id not know how t o make any t h i n g 
a t a l l . I could only ask other persons t o make knives and 
other t h i r d s fo r me. I am an orphan; my f a t h e r died when I 
was a l i t t l e boy, about one year o l d . When I grew up , I l i k e d 
guns, kn ives , and axes, but I d i d n<^ have them. When I was 
t h i r t y years o l d , I went t o l e a r n how to make those t h i i i g s . 
I inade a gun v h i d i i s c a l l e d "cucumber f l o w e r gun" and other 
k ind of Hmoob guns. Afterwards I could make them very w e l l . 
When I took them t o s e l l , the high o f f i c i a l s l i k e d them t o o . 
People boiAght some of them as souveni rs . 

I understand t h a t i n being a person i n t h i s world one must 
l e a r n every th i r^ he can, have th ings one should have, and not 
borrow from ether people . This i s the way by which you w i l l 
become famous. When you do somethir^ , you have t o t h i n k c a r e f j i l l y , 
you must do i t as w e l l as you can, do not be bad-*hearted to 
other people , and make th ings as w e l l as i f you were naking them 
f o r y o u r s e l f . Everything must be cf good q u a l i t y , so when 
people use them i n making a n y t h i r ^ , nothing w i l l b reak , because 
th ings a r e of good q u a l i t y . This i s the method of making th ings 
t o use i n l i v i n g i n t h e w o r l d . 
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I f anyone wants t o be a blacksmith, what must he do? 
He xoust make a biiDe fo r a bellows and nake I t very c l e a r and 
sznooth Ins ide w i t h a p l u r ^ e r , l i n e d with chicken fea thers to 
put i n t o the tube* Then he has to make h is own tools such 
as a haianer, tangs, and so on, so he can continue h is work 
i n the fut iure. 

SHARPPillC KNIVES 

When you nake a k n i f e or nachetes, you have to look f o r f i l e 
to f i l e them once fo r the f i r s t t i i ae . I f you do not have f i l e , 
you can sharpen them by using good and s p e c i a l rock used f o r 
sharpening k n i f e * A f t e r you f i l e the k n i f e , you xoust s h a z ^ n 
i t u n t i l you cannot see the f i l e t r a c k s , and the blade looks 
white and b r igh t * Then you spread the sharp edge w i t h wet 
e a r t h , and burn i t u n t i l i t i s red* I f i t i s too r e d , we sqy i t 
i s "too old" or "too hard*" I f i t i s not red enough, neam 
i t i s ! young® and nofc •hard® enough* The best i s red and yello%# 
color together* Then you sink the sharp edge i n t o water t o 
nake i t hard* I f i t i s too hard "too old" you have t o put i t over 
red coals t o nake i t hot and make i t become "young" or " s o f t " . 
Then you sp i t on the sharp edge* I f t h e sp i t cannot stay on i t , 
i t means t h a t i t has returned t o t h e "sof t " condi t ion where i t i s 
and good enough* 

A f t e r you sharpen the b lade , you should t r y t o cut hard 
th ings l i k e bamboo or other hard things to t e s t and see whether 
or not i t i s hard enoxxgh* Then you can make a handle f o r i t 
and use i t t o do work, and then i t w i l l be useable* This i s 
the method of making a k n i f e * 

"POJ TIQOG" or "PHI NOI" 

Our ancestor have said t h a t there a re "Poj Txoog" and up fê pĴ Â 
t o the present , people s t i l l be l i eve t h a t t h e r e a r e "Poj Txoog*" ^̂ ...JZay 
These "Poj Tjoog" l i v e w i th t i g e r s , and look upon the t i g e r as ^ ^^^^ 
t h e i r granaiawi«sr. Whm a t i g e r a t tache c a t t e l e , the "Poj Txoog" ^ 
mist go ahead as a look out* Someone mught have a loaded gun 
on t h e i r way, and naybe t h e i r g ran t fa ther w i l l be k i l l e d , 
naybe someone e lse might be watching f o r a way t o k i l l the r pc^^o^^ 
t i g e r * When the t i g e r has k i l l e d c a t t l e , the "Poj Txoog" nust iw i a ^ Z 
be watchers t o see i f the owner bads h is gun around the dead -/A 
c a t t l e * 

How can we k i l l the "Poj Txoog" and t i g e r S We must leave 
rcfcten eggs on dead c a t t l e k i l l e d by the t i g e r * When the 
"Poj Txoog" come near t o dead c a t t l e , they w i l l p lay w i th those 
r o t t e n eggs and forge t to take care of the t i g e r * They become 
f o o l i s h , and the t i g e r w i l l go t o eat the dead c a t t l e * Then our 
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guns w i l l shoot the t i g e r \ ihm i t touches the l i n e s we have 
rigged around the c a t t l e • 

When the t i g e r d i e s , the »'Poj Txoog" w i l l come t o nake 
dreanB f o r a nan who nay be a f o r t u n e - t e l l e r or knows much 
about t h e "Phi" . Sometiines they say "Oh, during our t r i p , our 
grandfather washed up one p o t a t o , " which means he b i t one o f 
the c a t t l e "and then we saw some eggs, so we fo rgo t a l l about 
our g r a n d f a t t e r . He touched t h e l i n e s of bamboo and i t burst 
and k i l l e d him". (They c a l l guns "bmboo'). "So we cone t o 
t e l l you t h a t t h i s area has t o nsny wasps and we cannot l i v e . 
We have t o leave here . " This i s a descrLpticai of the "Poj 
Txoog." 

jr This i s a s tory about a man c a l l e d "Txooj Sawn" or "Chong 
Sheu." He was a f o r t u n e - t e l l e r . One group of h is for tune s p i r i t s 

& the ?PoJ Txoog"j he C-Quld t a l k wi th the "PoJ Txoog" 
(dsa-c t̂.-̂ ^ he made " N e ^ " or "Neng" t h a t the Hmoob use t o do when they 

^ p a t i e n t . 
i ^ X ^ ^ P ^ • 
^ One n ight a t midnight , two b e a u t i f u l g i r l s came i n t o his 

house and WLs bedroom. They t o l d him "Fr iend , we come t o ask you 
t o go t o see our grandfather . He b i t a cow and the owner made 
a t r a p , so we t r i p p e d a l i n e and a bamboo spear stabbed our 
granfather and broke o f f with ha l f of i t i n s i d e h is body. We 
put him to sleep i n a cave under a c l i f f . He has not been cured, 
so we have come t o ask you t o cure him. How w i l l he be cure?" 

Then Chong Shen got up and went with those two g i r l s i n 
the dark . They went through three old r i c e f i e l d s and a r r i v e d 
a t the c l i f f by dawn. He fbund a big t i g e r l y i n g i n the cave w i th 
r o t t i n g wound. A bamboo spear was broken o f f i n s i d e the t i g e r ' s 
body. He pu l led out the bamboo and t i g e r roared l o u d l y . The 
two "Poj Txoog" said "Grandfather, do not shout too loud. He 
w i l l be a f r a i d . Let him p u l l out the bamboo spear. I f you a r e 
cured, we w i l l continue our t r i p . " 

A f t e r p u l l i n g the spear o u t , the man s t u f f e d some banana 
leaves i n the t i g e r ' s wounds. Then those two "Poj Txoog" sent him 
back t o his home. He woke up inmiediately, thought about h is 
dream and t o l d h i s w i f e and ch i ld ren t h a t the "Poj Txoog" asked 
him to p u l l out the broken ^ e a r i n the t i g e r s ' s s i d e . 

The next n i g h t , the two p r e t t y g i r l s came again and t o l d 
him t te . t a f t e r he had pul led out the spear, t h e i r grandfather 
d ied . So they could not l i v e i n t h i s world and had to leave 
and go t o the other wor ld . Thqr j u s t came t o t e l l him t h a t . 
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CROSS BCW 

This I s t h e nethod of isaking and the comLî g of cross 
I n the o ld days, our ancestors d id not know how to sake g^ns 
t o shoot anlxnals« They aade cross bow w i t h poison arrcws and 
had s p e c i a l s p i r i t s to take care of them and wish them t o have 
an imals . Thasr had to l e a r n about the s p i r i t i n doing t h i s * 
I f you hang a cross bow on the f r o n t w a l l and i t f a l l s down. I t 
msans t h e r e w i l l be animals passing by when you gp somewhere• 
Sometimes when you go hunt ing and watch, maybe some b i g an imal 
w i l l pass l̂ y and you w i l l shoot i t . 

>w'v ̂ ^ ^ ^ ^ When you get an an ima l , you naist cut o f f the head and g ive 
vK̂ rs. okR^^ ^ ^ s p i r i t s of the cross bow. 

^ v s ^ ^ ^ ^ 
Od-u^ - fOcjoD ^ When you a r e going to make a cross bow, you have to cut 

^ the bow or which you had cut and f r i e d f o r few donths. I t 
must be very old bamboo, so i t w i l l be hard enough. We use 
ord inary bamboo t o make arirows, then we c a l l a "poisoned 
cross bcw." You can a lso shoot l a r g e animals l i k e gun, but 
they take long t ime t o d i e . These poison comes from a spec ia l 
kinci of t r e e r e s i n . The poiaon i s mixed w i t h c h i l l y , g ix%er , and 
of the venom. Then you catch a grasshopper and break i t s 
l e g s , soak i t i n the poison, and r e l e a s e i t . I f i t can 
leap only th ree t i o s s before i t d i e s , t h a t poison i s good. 
I f n o t , i t i s net good. When you shoot a monkey and sohb e l s e , 
i t must sneeze immediate ly . On thm second shot i t w i l l f a l l down« 

When you cook the game, you must put s a l t i n be fore e a t i n g . 
I f you do not do t h a t f i r s t , you w i l l be fn igged . 

These were the old days of our ancestors . Later on, people 
knew how t o make guns, but they d id not know how to make the 
f i r i n g mechanism, so they t i e d incense on the gun. When they 
saw an a n i n a l , they l i t the incense , which l i t the powder and 
shot the gun. Af terwards t h e y knew how t o make t h e f i r i n g 
mechanism w i t h a l i t t l e p iece of f l i n t on i t , so i t shot a 
spark i n t o the powder. This was the method of making cross bows 
and guns of the o ld days. 

THIEVIIC 
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steal from others^ stealing eggŝ  chickens and so on« 

^ What vdll the owners do when they see? They will tie 
Wijfĉ  ocu.^ them, hit and fine them. I f one does not have money to pay 

them, what will he do? He must sell his family and inheritance 
" -to pay other for what he nas stolen® So everyone xoist 

remeiober in mind that t>ftr8on is a lazy person and steals things* 

All the people who have hearts and are not like those 
animals have to iindersatand that the bad things are the thirds 
that will be shameful* I f anyone does these things, he will fal l 

Ĉ  his face, or, lose face! Losing face i s not only himself 
V iradt- ^^ ^ ^ through his relatives of the sams family 

name* Although they are intelligent and the leader of people* 
tpĵ ŷ lose face because of the single thief* 

What will be done i f he does not throw away those 
bad habits? We must expel him from our village* If he s t i l l 
continues to live this way, our things will be lost again* 
At last he will be put in j a i l and sometimes he will be killed* 
These are the rules which the Hmoob people have followed 
from the begLtmLng of their race* 

MAKING THREAD AND CLOTH 
In the old days we Hmoob did not know how to make cloth 

and up to the present* We did not have education and were 
very poor at the beginning of our race, but our ancestors 
could make some thread and clothes for themselves* They 
planted a kind of small tiree and use it to make their cloth* 
When it was old enough, they cut and dried i t , then peeled 
off the bark and tied i t around a frame made of two pieces 
of crossed wood* Then they took i t to a hand-operated 
loom and twisted until it was good, and connect the pieces 
into a long thBeadj boiling this and xoLxing it with ashes; 
washir® it and fflLxii>g with wax €md threshing* The thresher 
was mde of rock and a wood long which is called **Zeb daus* 
and pub over the tread until i t does not have coarse 
fibers* Then i t was led i .tto the loom and nade into a piece 
of cloth* 

After that the cloth is dyed to a dark blue color by 
usir^ a special king of colored grass* We must soak this 
grass in a wooden tank until i t rots and then take out a l l 
the graas and use only the colored water* Then we bum 
•green stone? to make lime, put the lime into the water, 
and filter i t to produce a real color* Then take this 
color and dye the cloth until i t becomes black* 

When there were no Chinese and other merchants who went 
to sell cloth, they only wore thetr own clothing which they made 
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X by the!B8#lve8. I f anyone wore a shirt with a piece of black 
clofch sewn on the gleayes, that person was a rich person, Y i ^ . 
I f anyone had a silver necklace of about hajf JdJLo hanging 
on his neck, they called him a rich nan, and were afraid to 
talk with him. 

Afterwards, our ancestors moved to Laos, and were able 
to nake more money. When merchants went to sell cloth, they 
could buy it to wear, and they forgot weaving. At the present 
tiiae, not many people know how to make cloth like our ancestors. 
They use only the other races" cloth to make their clothing. 

NAMING A CHILD. NAMING AN ADUU 

^ ^ ^ This is thB custom for naming a child. When a child is 
^ three days old, we k i l l two chickens to make a "naming" ceremony 

^rvvs.̂  or to call the child's soul called "Hu We must call him 
> that aame until he is grown up and imrried. Sometimes we have to 

^ change his name if he is always sick. I t means his soul does not 
like hLs name. 

f 
T vCvt r̂  -r-^ When he gets his firj^ child, we have to invite his^parents 

in^dajtjtojTl^^ They have to~lSXlrBrptg 'six 
vs^u^sct^y . clenched fists' large. This is done by measuring with a string-

the string i s folded in half and tied around the pig. When the 
food is ready on the table, they must thank the parents«»in law. 
The old name must be given by his parent8<*in-law. Then he will 
have a double name. For exaî ple, a nan called "Kai Lo" may be 
"Va Kai Lo," or sometimes they change the whole name. It depends 
on what they like. After that, they have to thank the parents-
in-law, and give one shoulder of the pork to the parents-in-law. 
This is the custom of naming children and adults. 

CHANGING A N̂ME 

There i s another custom about changing names when someone 
is sick, and that i s getting another person's luck to protect 
and nake the sick person well. If the man ^ s mt been sick 
since his parents gave him his name vitien he was born, i t meaas 
his soul likes his name. When he is sick and the fortune-teller 
discovers that his soul does not like his name, his name imst 
be changed. Sometimes his new nmae will cure him. We must 
request another person who has a different family name to protect 
himj We must request a piece of silver which briggs another person's 
luck to protect him, so that he will be in good health without sick-
ness, i s called "LtKsky money." When he does anything, i t will be good ' 
as those with the other family name who protect him. The old name vdll 
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not be used at all* This is a custom which our ancestors used to do 
in the old days and s t i l l continue now. 

BUYING CHILDREN 

The following description is about people Mho do not have 
children* The Hzaoob expression for them is ^̂ Dry mother and 
dry father*"' When they do not have any child, they will go 
to look for someone who has an orphan, or anyone wants 
to sell a child. They will buy that child to be their child* 
Mhat do they think when they buy that child? They might 
think that when they are old, they can hear the sound of 
water, but they do not have water to drink* They can see 
the fireplace, but they cannot sib near it* They hope their 
child will help them by then* But do not be hesitated and 
must be careful about this* 

^ There is a Hiaoob proverb which runs: "Raise a chicken 
without mother you will have its legs, but feeding an 
orfAian is like you are going to have an enemy^ Raising 
a chicken without mother, you will have its wings, but fMding 
an oriimn is like you are going to lave opium relative*"' 
He may become your enemy in the future* How can he be 
your eneV? He is not jrour own blood, you only give him 
food, so sometimes he loves you, but sometimes he will become 
your enemy* 

For example, a man called "Chai Woua" had no children. He 
bought a Lao child and a Lao Theung child to be his own* 
Afterwards he had daughters-in-law and grandsons. He was 
a rich man. When both of them were old, their two sons wanted 
to k i l l them. They wanted to take a l l of his money, so thc^ 
killed both of their adopted parents; got a l l their things and 

\̂ burned the house* 

\ This is an important point for people who do not have 
j child and buy other peoples child to be their own. We 

/have to be careful about this. Even though you raise them 
\fr(m vrtien they are ' s t i l l red® they are not your own blood. 
I If you are not careful, it is like catching a wolf to keep 
^in your chicken coop, or catching a tiger to keep in your shed. 

WIDOWS 

There is a custom that a man can never marry another man's 
wife, except for a widow. Where are two or three brothers 
in a family, the older brother dies. If he was married, his 
wife becomes a widow. The parents may pity the daughter-in-law 
because she is hard-working and very kinrt. They give to the 
younger brother. The younger brother can marry their older 
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sister-in-law, but older brothers cannot laarry their younger 
sister-in-law. 

On the night of the last day of the funeral, they request 
the old men, the widow's parents and brothers, and the cousins 
to consider. The man has to bow his iister-in-law who becomes 
his wife, and he also must bow to a l l the old men, since they have 
made the match for him and after that night, no man can play 
with the woman. When the fimeral is over, the man has to k i l l 
two chickens and set out a table of food with cups of alcohol, and 
call a l l the same old men to sit at a higher place. Then the 
man who will marry bows to the old men, to show that he will 
hold his brother's family, and will marry his brother's wife. 
The old men will then give their blessings to him. When the old 
men agree, he receives from them their advice about the woman 
and then he can carry on his family in the future. 

This is the custom of marriage between the sister-in-law 
and the younger brother after the older brother dies. 

X) TABOOS CONCERNING DAUGHTERS-IN-LAW 

r These are the customs of the Hmoob} we do not know those 
. of Lao. There are mainy different family names and many different 

li ^ V customs. With some family names, the daught̂ j>-in-Jj|LW jcanoot ĝ ^ 
y up_jt9_the Jj®ft X^tia) ofjber parent si hoiise. If she does, the 

^ "Phi" will make her to be blind. The older and younger brothers' 
\/ y wives cannot go into each others' beds, and the mother and 

sisters-in-law cannot go into each others beds. They also cannot 
use one wash cloth, but they live and eat together. The younger 
brother and older sister-in-law, and the older brother and His 
younger sister-in-law cannot sit near each other. They have to sit 
away f]?om each other or there must be a person sitting between 
them. This is the Hmoob custom, but my thinking is that they 
were originally too strict. One was aftraid the other would 
steal something when he went into one's bed. One was afraid that 
i f someone else sat near his wife, he would play with her. They 
did this for many centuries until at last it became their custom. 
But this way is very narrow minded. When one has something, he will 
keep it in his bed from so someone else cannot go in. If a 
mother does not want anyone to eat her things, she will keep them 
over the loft (attic). The probl«n is they are too possessive. 
There are s t i l l - customs like this in the nKxlern time. 

DEATH RITES 

These are the Hmoob funeral customs. A person in this world 
when he is alive, we can call 'a person', but when he dies, we 
call him a spirit' or 'Phi'. 

When a person dies, they may have to take a gun and shoot i t . 
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ao he will not be afraid when he goes alone • When they shoot ̂  
they take it and say to the dead body that he must not be afraid 
because they will shoot the gun three times^ so the dead 
person can find his way to his grandparents• After saying that, 
person takes the gun outside and shoots it three times, sometimes 
more. 

Then they discuss who they will request to help them carry 
the dead person. They request important people such as i the leader 
(the man vAio shows the way to the heaven for the dead), the man 
who cook food, the manager, the man who plays the '̂ Khen'', the 
grave digger, and others to help those people. 

When those people come, they set up a table and f i l l cups 
with alcohol, putting them around the table and call them to sit 
around i t . . After they drink the alcohol, the relatives of the dead 
kneel and bow to one person at a time, requesting them to do 
the difficult Jobs. 

After that, the first work to do is that of the man who 
shows the dead man the way to heaven to see his grandparents. 
People in the world have never seen this at a l l , but they 

^belJjBxa^t, and the thoughts and beliefs of the ancestors had 
set the customs for the Hmoob to follow up to the present. 
Et seems to have two ways. 

ix̂ i.̂ sL- X̂  When one is alive, he has one way to live, but when one 
dies, he has another way to go. He has to follow that way back 
to his grandparents in heaven. This is only thoughts or visions, 
some people s t i l l believe in spirits; the people iî o believe 
in God have thrown away those custcM. 

The leader, the man ^ o sllows the way for the dead to go 
to heaven, will call him as a spirit (gnost). People and 
spirits cannot speak to each other, so they must cut a piece 
of bamboo about five inches long, and split it into two pieces. 
We call these "Ktxhib ntawg." It looks like this 

These are the way the ••Phi"' can speak to people. They hit the 
two sticks together over the chest of the dead body each time 
they want to know whether tte dead will accept something they 
give him. The leader pours alcohol into a cup and gives it to 
the dead body, tells the dead body to drink the alcohol and that 
he will show the way to heaven to him. He hits the sticks 
together once again and pours the alcohol into a bottle for the 
dead body to take to heaven. Then he says to the dead body, 
"When you were alive, you were a person, but now that you have 
died, you are a spirit. You will travel back to your grandparentsi 
You must thank the spirits of your house, the door sririts, so 
that they will release you to return." Then the leader burns some 
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silver ami gold paper to give to the dead body, to use to thank 
the house spirits for being allowed to go back. When he leads the 
dead man outside^ he tells the dead man to thank the spirits of 
tliat area^ iiK>untain8, and the other spirits because they have 
not allowed him to go yet* When he was alive^ he used their 
water, firewood, things. Then the leader burns some papers to the 
dead man so he can thank these spirits. 

The dead man will be led through a l l the places he had lived, 
to the place where his parents gave birth to him. The leader 
tells the dead man to put on his clothes which he wore when he 
was born* His * clothes' are the water which covered him before 
he was bom and they buried it under the bed that his mother slept. 

When he has done this, the leader will show him the way 
that he will go to heaven and he has to put on his threaded shoes 
which he will be able to walk through the mountain of caterpillar. 
They use a special thread to make a pair of shoes for the dead 
man. The leader tells the dead man that ^fter he has passed those 
skountains, he must go through a c l i ff . Tigers will open their 
zQouths as wide as the hole of a dragon, as large as a cave, so 
he must put his special thread into the dragons* mouths and 
rocks of the tigers. Then they will fal l down and he can find 
the way to go through those places. The leader also tells the 
dead man that when he will arrive at a village, his cock crows 
the others answer, they will net be his grandparents. If his 
cock crows the other cook do not answer, they will be his 
grandparents. If their ears are as large as fans and their 
eyes are as big as cups, these persons are his grandparents. 
The father will Jump on his skirt andhe will be his grandfather. 

These are the death customs that the leader show the dead 
man the way to heaven to see his grandparents. This is only 
a very simple one. 

THE BLOWING PIPES "KHEN" AND BEATING OF DRUm 

There is another custom of death and the funeral-blowing 
and beating drums. After showing the way for the dead man, the 
man who plays the "Khen" has the second task. Th^ hang a drum 
in the middle of the building. The second man plays the '•̂Khen'* 
in a way which is called "Qeej tu siav" means • the praying of 
the last breath's It is almost like the praying to show the way 
to heaven. When the first one is done, the second one will be 
started, which is called "QeeJ tsa nees" means 'the praying of 
getting the body on the 'horse'. Then the mourners bring four 
sticks - two pieces as short as the body, and the others long 
so they can carry the body over their shoulders to make a 'horse' 
(stretcher) for the body. It is shaped like this: 

They tie this together with bamboo and pat that body on that 
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"horse" and tighten it aa the horse. They hang it inside the 
building, in the back. They call this "Tsa nees," which means 
•to raise the horse!. They k i l l a pig called "Npua tsa nees" 
or 'raise horse pig'# 

After that, they have other work to do. They will have 
"iQien" stories played, stories called "QeeJ no J tshais", meaairig, 
the story of eating breafkast, "Qeej noj sus,^ meaning that story 
of lunch, and the other one is "QeeJ joh hxao," which means the 
story of dinner. They do as they did when the body was alive. 
They must have three kinds of story so they can call the fustom 
of spirits. 

If that dead body had a large family, he has many sons and 
daughters, daughters-in-law, and sons-in-law. His sons will have 
to buy cattle to k i l l for him. They will have to call bther 
people such as the sisters, brothers-in-law, and sons-and daughters 
in-law to corae and see the body as he died. 

The funeralhas two names on two days, the first called 
"hnub qhua txws," which means the day those people (guests) come 
together, and the second called "hnub sam sab," which means the 
day they will bury the body. 

Those people carry incense sticks, silver a iKl gold paper, 
pigs, chickens and alcohol. They carry guns with them, and when 
they enter the village and near to the dead body's house, t h ^ 
shoot their guns to warn the people at the house. The people in 
the house must shoot one shot to answer them. When they get 
nearer to the house, the people who carry things start crying. The 
man who plays the "'Khen"' and those whei carrying the pig and guns 
will come later. They shoot their guns as i f they were making 
war. All the relatiHes, and cousin* of the house carry incense 
and kneel down at the back door to bow in greeting those people 
who have come to see them until they come to get them up. Then 
they turn face to the body and bow each time after the raan who 
plays "Khen" and a man preaching hy words finishing saying one 
time. They do this until those two men finish their preaching. 

During the night before the funeral day comes, they will call 
some people who knows custom very well to come to the house. 
They will set up a table with alcohol and those old men will sit 
around that table to talk about everything that the dead body had 
done before, and the liabilities he had. The imprtant raan of 
that group of people has to talk and give questions to them one 
by one because the others must not hear what he had said to one 
person a second before. They trill have been doing this until they 
finish the problems. 
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Early in the next moxiilnĝ  on the day whldi oallad 
"Hnub earn sab" which m&nn the day they will bury the boĉ y. 
They tel l the cousins and sons to tie cattle on the posts 
which have specially been set up» Sometimes each son has to 
buy one animal̂  but this depends on who is rich. Those 
animals are given oanieslike this: one is for his hard-working 
waŷ  one is the price of his daughters, one is the sonsl 
After that they carry the body out of the back door and carry 
it around the place where they will place i t . If the body is 
a woman, they go around for five times. If the body is a man, 
they go around seven times. Then they hang the body between 
two posts which especially set up for hia. Then the "Khen'* 
blower plays his "'Khen" to give the animals to the body. 

Each group of people who come to visit must request a 
person to k i l l the animals they have, and take care of i t . 
After they k i l l the animals, tlmy give meat to the people 

have come to help them; each person receives about two 
or three kilos or more. For the group of important people 
who come see the body and help the tasks will take the hump 
of each animal. 

At about four or five o*clock in the afternoon, they will 
rK)ve the body to its grave. After they put the body in the 
grave and f i l l with earth to make a cemetery, the relatives 
kneel around a side of the grave and bow three time to thank 
those people who have come to help them. 

After that they go back home, and they have to wash their 
hands before entering into the house. It means to wash away 
the bad luck they had. 

AFTER BURIAL R̂ELEASING THE bPIRITS 

There is another custaa after biu^ial of the body, to 
release the spirit. After the body has been buried for 12 
days, one month, one year or more, they mdst release the 
spirit to go to heaven to be another person or %rtiatever i t 

_ ^ can be. Why do they call this 'Releasing the spirit?* 
^ Because, when the mn died, they killed a n ^ l s for hia apd 
W^T ^ ^ ^ tied thread arou^ his feet and hands, so he could not fi^d 

way to heaven. He is in difficulties, so that they must 
release his spirit in order to untie those things from his 

^ <,"4)bdy and nothing will hinder him, arri then he will have a way \ 

i 
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They go back and request the same people who came to help 

them when the man died, to cose to finish their Job* They 
people in the house thank them by giving them personally cup 
of alcohol in the case that when the mn died, they came to 
help them to carry the corpse to bury. So they must set a 
table of alcohol to thank those people. 

Then they take a rice thresher as they have spirit. The. 
use pieces of bamboo to make a cross to set on the thresher, 
so that i t looks like a person is sitting on i t . They put 
a shirt or blouse on the figure if the spirit is a woman. 
They call it '̂ KauJ vab% which means 'the round, circular 
thresher*. When this is ready, they request a person to take 
i t to the way where they will put the spirit on i t . The parents 
or cousins of the spirit must go ahead to the cemetery, to 
invite the spirit. When they arrive at the cemetery, they say 
''Today we com» to receive you to our home and will release 
you, to heaven, so you laist go." They cjry from the cemetery, 
back to the thresher which they set out on the way. The 
''Khen" blower plays his *'Khen" and waits at the thresher for the 
spirit. Before they take the thresher home after they had 
put the spirit in, they k i l l a small dog and use its blood 
to rub the gate which th<^ build on the way. They cut the 
dog*s head off and throw the head and the body at oposite 
sides of the path. This means that after he died, he becomes 
a '•Phi", so when they take the spirit into the house, they 
must do this to separate the cemetery spirits, so th^ can 
take only the good spirit to their house. Before they enter 
to the house, they give food to the spirit and then take the 
spirit into the house. They go around the fire-place three 
times and then place it beside the fireplace. 

They k i l l a pig and make food for the spirit. The leader 
or the preacher talks to the spirit in different ways, not 
the same as when one dies. Saying "Sat only what you eat, 
drink only what you drink. Do not give to the will spirits 
i f you do not finish a l l . If you cannot eat i t a l l , pour it 
into your gourd bottle. If you cannot eat it a l l , pour it into 
your bamboo carrying tube. Take those to your grandparents; you 
will live with them in a cool and elm city, of lightened 
skies and dry earth, and you will have food" This is the way they 
say irtien the man died, 

î hen they release the spirit, he says "Now you eat untie 
yoxir circular rice thresher, arxl untie your threaded shoee*» 
so you can go to^be another thing."' This is the custom which 
they call "Untying the 'threaded shoes* and thread."' 
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After •giving food' to the spirit^ they send it back to 
his home. Then the preacher comes to say to the spirit 
"Now we have untied a l l your animal strings, your •threaded 
shoes®, and you have to go back to your homej the termite will 
carry earth over to your home" and he hits the "Tjdiib ntawg," 
two pieces of bamboo, or the 'interpreter* one time to the 
spirit • Then they request the same person to carry the 
circular rice thresher to the gate when the spirit comes. 
Then they destroy the shape, they take the shirt and cakes 
back. They roll the rice thresher along the way to the 
cemtery. If i t turns the right side up, it means that 
the spirit does not want to go yet. They will give a small 
cup of alcohol to the man vrtio rolls i t . If the rice thresher 
turns up dide down, it means the spirit is happy to go. 
This is the custom which they call "Releasing the spirit 
so he can go to be 'the other race'."' 

APPEASING THE SPIRIT OF THE EEPARTED 

There is a custom abait the grandparents who have died, 
and who come back to ask for animals from their sons, and 
grandsons. 

When a person is sick, a fortune-teller may discover that 
his grandparents would like to have an animal, a cow with 
horns so long they can reach the skes and a t a i l so long 
as to drag on the ground, so that person will be cured. 
They first burn a bundle of silver and gold paper, asking 
permission from their grandparents to look for a cow from 
the town of Chinese. They say they will let the mother 
become a slave and the father to be a coolie TO they can 
earn money to buy that cow for the old 'spirit •• Th^ ask 
that the old spirit take away the sickness, and say when the 
man is cured, they will go buy a cow for the old spirit. 

After that, if the patient is cured, they have to look 
for a cow. It must not be blind, with a broken leg or without 
one ear. It must be good in every part of its body. The 
cow must not be striped, but red or black is acceptable. 
They then tie the cow to a post, and cut two figures out 
of cloth to resemble two persons. They name one the 
daughter-in-law who comes with the grandfather who takes the 
cow. They hang these in the house and tie to them the leash 
of the cow. After they present the cow to them, they k i l l 
the cow, and cut out the liver, lui>g, stoniach, and intestines 
to give to the spirits, which they call »tai». When they give 
these to the spirits, they say only good things that the 
spirit must take away the sickness when he eats their food. 
Then they give this to the spirit of their house, and 
they go outside and give it to the spitlbs of the mountains 
and the spirits of the four corners of the world. 
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Sometlnies after that^ they may have to * present* a pig 

to the grandiBother. The pig, called *npaa t a l S be 
killed at the midnight, arul they will not let any gir l or 
boy to see what they do because r̂tien children or women see 
i t , they will laugh, and the spirit will hit their mouths and 
make i t twisted to one side (i.e. paralyzed)« Hen eat thajt 
night and the women and others can eat the next mroning* 
This is the Hmoob custom of making •spirit cow® 'Nyuj dab® 
and npua tai*« The case of spirits hit ones* mouth and 
paralyzing it is true. I have seen many people like that, 
who looked at this spirit custom and laughed, 

THE HMQOB COl̂  FROM CHINA -rfHEHE THE DEAD GO 

The Hmoob at first settled in China. The Chinese always 
threatened the Hmoob peopie so they could have their animals 
and things, and the H^ob were killed or tied up. So the 
Hmoob people had to flee from China, from place to place until 
at last they arrived in Laos. They had crossed the red and 
green rivers before they entered Laos. So for people who 
came from China, when one dies, we must show him the way 
back to the place where he was born. 

There was a woman called "Pog Ntxoov Nab'® or "Po Zong Na" 
who was bom in China near the «sand river", ĥen she was 
150 years old, she died, but before she died, she told an 
old man who knew where she came from and where she was hom; 
how many villages were on the way, and how many rivers, 
(only the large rivers). They had to show her a l l the way 
back, so she could thank the spirits of those countries 
for the use of their wood, water and so on. She would not 
be able to cross those two rivers back, so she had to get 
money to give to the sailors to sail her to the other 
banks, because, when she came, she paid money to sailors. 
Then they gave silver and gold paper to her. Then when she 
arrived, she would be able to find her clothsB and the place 
where she was born. They burned the paper to her to use 
to thank the spirits of each village where she had lived, 
until she go to her grandparents. 

THE FLOOD 

This is a story about the great world flood. The old 
people said that there were once millions of people in this 
world, but it flooded, and the people a l l died. 

At that time, people made a drum and put a brother and 
sister in i t . The people a l l died in the flood, except these 
two. When they came out of the drum, they found that there 
was no one left. They wanted to be married, but they were of 
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the same blood and ashamed. They did not know how to do to 
repopulate the world. The man siAd '•If we cannot do this 
we should take two pieces of rocj^ put together and roll 
downhill to see what they wiH look like. If they turn the 
right side up̂  we cannot mrry each other̂  but i f they turn 
the up side down, we can marry."' They they put two pieces 
of rock together and rolled them downhill. Mhen they ocme 
to rest, one rock was under the other one, and tte other one 
turned up side down over the first. Then they thought they 
could marry each other to make people and spread them a l l 
over the world. 

Afterwards they had a child, but they did not know how 
large the world was. So they defiided to send an eagle and 
a toad to look over the skies and earth. They sent the toad 
to measure the earth. When the toad came back after three 
days* search. They thought the toad would have gone around 
everywhere, but it had only sat in a track of a cow. They 
asked the toad, "Toad, how large is the earth?"' 

"Oh, the earth is as narrow as a footprint, it is not 
big enou^ for people to use. The earth is as narrow as 
a palm, it does not enough for people •s families to live'/ 
answered the toad. The couple did not believe the toad. 
Then they released the eagle so it could look over the world. 
The eagle flew until its win/̂  and t a i l were worn out and 
it s t i l l did not cover the world. When it r0turned, they asked 
the same question, the eagle said. 

"The world i s very l a r g e . I had not covered the world 
before my wings were worn out ." ' 

Then the couple was very angry and they hit the toad 
with a p&ece of wood. When the toad would die, it cursed 
them saying, "You people are evil-hearted, you k i l l me with 
that piece of wood, from now on, your children wiJJ. die and 
people in this world will die as I die."' Since then the 
people in this world have to die. "One is born, one dies,"' 

When their son was born, he died. They sliced up his 
flesh and threw pieces away to each place, giving each one 
family name. Thus there have been many family names which 
has continued up to the present. We call these two persons 
"Nkauj lab thiab Nraug On" or "Go la and Dau Ong.'' 

This is true that waters flooded the world, but people 
did not have records. They did not know about letters, so 
they just remembered in their minds and told their sons 
generation after generation. Afterwards, people called It 
a 'legexKir. But i t was a*legend' only for thm people who 
do not know about letters, to keep in their minds up to 
the present. 
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This is a story of the ways of an orphan. Everyone knows 
that orphans do not have parents to take care of them. They 
sometimes do not have brother or sister at all* Here is 
a story. 

There once was an orphan whose rnrenbs died when he was 
a l i tt le boy. Nobody would give food nor clothing to him, 
and he did not have any shelter nor food. He requested food 
from other people, but they did not pity him. They give him 
their wheat hulls and their extra clothes. When he was hungry, 
he used those î dieat hulls to make a l itt le ricesoup and looked 
for shoots and things to eat with his rice soup. At dinnertime, 
his heart 'bit hard* and he said "The released cow eats bitter 
grass. I , an orjSian without parents and god food, eat wheat 
hulls soup with my tear bums in my liver. The released cow 
eats salty grass. I , an orphan without parents and good food, 
eat wheat soup with my tear bitter in my heart."' His tears 
slowly rolled out of his l itt le two black eyes through his 
pity cheeks and then dropped on the groimd without returning 
like his parents who passed away and never returned.. He 
thought of the poverty he had been having and the future that 
he could never see what would look like vrtien he said such very 
sad words without hearing by anyone, except the writer! 

This is a story that the old people could call »a sad 
story of an orphan* showing the poorness and hardest time of 
orphans even up to the present generation. 

I am talking about one step of words to teach orphans, 
orpiians do not have anyone who will love them, but whoever is 
one, does not need to be sorry. As the old words said, "We 
do not put rock over our heads, we do not tie vine around our 
waists, we will grow up, we have hands and legs, we will 
do ver^hing as hard as we can, so that we will have food." 

If anyone is an orphan and he wants his life to be perfect 
in the future, he has to think and plan what his lifewill be 
like. When he is grown up, he wants his life to be good, he has 
to have a wife to take care of his family. He will have 
children to serve him in the futiire when both of them are oM. 

When he will get married, he has to take thought, so 
when he gets his wife, she will be happy to live with him and 
take care of his family. If he does not think carefully at 
first when he gets his wife, she will not live with him as 
he does not have a house, no food, no cooking equipment and 
nothing. Sometimes she might divorce him. 

When he is grown up, he must be a hard-working man. He 
must be one who •waiihes his hands and feet*. He has to learn 
how to make a ricefield, and plant crops. He has to learn 
how to build a house, he has to clear around his house, to 
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build chairs^ and tables^ and buy cooking equipment* He has 
to raise anlzoals and poultry to sell and earn money to mrrj 
a wife. If he does not do that when he gets married, he will have 
to become a slave to earn enough money to pay-for his wife. 
Then his wife and himself will be happy. When he gets his wife, 
he has to help her in watever she does. Mhen she does something 
he has to help her, and his life will be happy and good. 

After his meals, he will have to sharpen his knives and 
machetes. His wife has to prespare food for their lunch. He 
will lead his wife to do their rice field and others. If their 
field does not burn well, theyhave to do it again, dragging 
the logs to the edge of the field. If he plants crops very 
near the edge of the field, it will only feed squirrels and 
birds. He has to plant any crops he can find. When the grass 
growa up, he and his wife have to weed so they can have crops 
in their field. When anyone can do like thds, his l ife will 
be good, without any trouble. 

When he has enough food, what should he do aund act when 
poor people ask for things from them? Both of them must be 
kind, pity and love other people who are s t i l l poor and have not 
enough food for themseltes. They must support anyone who comes 
to borrow or request from them withough any interest from them. 
We, Hmoob never get any interest from the laoney we loaned to 
someone at a l l , except for somone in the present if he is a 
l i tt le stingy man. When he lends money to someone, he never 
gets any interest. This is the pure-hearted person that he has 
willings to help other poor people to get rid of their troubles. 
If both of them do not have enough things to give or loan to 
them, they should have a meal for them vdien people come to see 
them. When someone kil ls an animal and has good food, and they 
come to invite them, they should go, and then they should invite 
other people to come to eat and repay thea. When they have meal 
in his house Just once, then people will know and understand 
that he is a good man and hard-working. Moreover, if he does 
better and better and he is wise, he aay become the leader. 
Whether he is a leader or not, he will be well-known. Obber 
people will say something good for him. He will be famous 
and respected as well as the others who have high rank and 
high officials. 

These are the words to teach orjiAians the ways they should 
behave and following their future. Ifthey can do like this, 
I am sure that their lives will be good for them forever, and 
they will receive good words from other people. 

SONS WHO GO ASTRAY 

I am not going to protest the rich and praise the poor, but 
I am going to tel l about boys who have parents and do not have 
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a t e . Boys v̂ o have parents have enough food̂  xaomj, clothing 
anything they want* They have cattle, and horses* They 

can have whatever they like. They have no need for things of 
other people• but we have to be careful of their future in this 
case. Oposite of the ori^ns who are poor̂  they are strugled to 
improve their lives. 

I am going to describe about a boy who has rich parents 
and he does not need to be careful about learning and doing 
anything, at last he zoay become a poor nan. Boys who have 
parents and orphans have to be careful, so that poverty will 
not be able to catch you. 

Some boys have rich parents and everything they need thqr 
can have at any tiiae. Although their parents are ricii, those 
money and property are not those boys* own. They will spend 
their money without thinking. When they have everything, they 
do anything whatever they want. They do not listen to anyone 
even their parents. But, when their parents become old and 
pass away, these boys will spend their money Just like turning 
their hands twice; their money will be gone. Some boys are 
smart, when their parents pass away, they spend their money 
to buy anirmls for their parents* spirits. After that they 
use their parents* money to do business to follow their parents* 
tracks and at last they become rich people as their parents. 

Some boys are not careful. iiAien their parents pass away, 
they have an inheritance and try to do business, but do not 
succeed. One may leap here and therB sometimes, or, i f he 
sees people playing cards, he may use that money to play. 
Sometimes he might lose a l l of his money. Some boys might 
leam smoking opium and use their mcmey to.lqqr opium to smoke. 
Sometimes at last they becoiae beggars. This is the way that 
i t may happen and it is also a point for the young boys must 
be careful and keep in their minds and keep their eyes open. 

They mustthhink that the money and lives of the parents 
are only fx)r them. They must leam to work and look for things 
that will serve their lives in the future since they have not 
had any yet. Thî r must make their living for their own lives. 

How can orphans become rich when the ones who have rich 
parents might become poor? Because they are careful in doing 
their Jobs or anything they can earn a l i tt le money. When they 
do anything for any high rank person or who ever can give them 
a l itt le money, they must try to be hard-working boys. After 
sometimes they might be able to save money l itt le by l i tt le arKl 
at last they might be able to do something big and good. They 
will have experiences in doing work. For the boys who have 
rich parents, after the|i spend a l l of their money, they will 
try to do something or any Job, but might not be able to do 
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because they have never done and mt any hard work̂  they never 
touched anyhandle of tool In their lives* Then they will become 
slaves for the oz*phan8o 

These are my lessons for bojrs vrho have rich parents and are 
not careful with their lives, and the orj^ns who are poor and 
what they should do in the future since they are orphans* If 
they use only the parents® money, at last they will become poor, 

ĤEN A SNAKE OR BIHD COl̂ b IMTP THE HOUSE 

_This is a tradition which our ancestors laid for the iiaoob 
people to f<Jll<5i# up ta present. It is said that there will be a 
curse i f a snake or a bird comes into a house. If this happens, 
the residents have to ask a fortune-teller to tel l them vdifr the 
snake has come into the house* Sometimes he may be parents who 
passed away want to have food or an animal, so they teased that 
snake to go let them know that they should give an animal to the 
spirits \iAiich are said to be their parents. If they do not do 
do that, the spirits will iiiake them sick and sometimes they will 
die. 

The people who s t i l l follow the spirits do this ^en they 
see strange t̂ ĵ ings come into their house. Mien their parents* 
spirits eome back to ask for food from them, i t learns that when 
they were alive, th^ had given birth to them and fed them until 
fahey grew up, so they have to k i l l an animal to give to the spirits 
because the sipirits wish them to have crops and take care of them, 
and they do not have sickness and go anywhere without trouble 

^'ytmmmmmrnmmHtii^''^' 

/ \ THE CBEATIgN OP h o P m j ^ U lANGUAGES 
/ \ 

Thie is the stOT;̂  of theoriginal pefple and language when 
God naĉ ' people. People_weM made by a^Sod, whom the Hmoob 
called * *Saub*« Saub made t ^ u anl kept thorn in a gourd bottle. 
When ĵ liose people would coiae out, Saub dri l l ad a hole for the 
Hmoô , Lao, and Chinese. ,He heated and iron rod and burned a 
hole for the Lao Theung t^ com out of that hole, so the Lao 
TheUng became black. 

When these people l^d come out of tkegourd bottle, Saub 
told them to leam lang^ges from him. He taught a l l his 
l̂anguages to the HmoobJ Lao, and Chinese^ except the Lao Theung 
who went too late. So/he said »̂ ou c<»^4too late. I have given 
a l l my langiilqiu^ t\im others. You musl̂  leam your langaage 
fix>m a large After you clear ^p the field and it is 
dried enough, you bu^ it and your languagii^^U be like the sound 
of bamboos bursting wiWn it is burning.'̂  Then^lien^o Theung went 
back to clear up a large field and burned it . Th^imgMd tja^^ 
language from this, so the Lao Theung language is like burKlng bamboo, 
(lam not going to protest the Lao Theung language. It is only a story)« 
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